book. A notable exception in this regard is the focus on First Nations' (aboriginal) communities in North America, which is valuable, since indigenous conceptions of gender and sexuality may vary significantly from those identified in nonaboriginal groups.
In addition to highlighting First Nations' community members' diversity of beliefs about violence among Two Spirits (pan-American Indian term, often glossed as LGBTQ, although with pre-European contact legitimacy, and much diversity in expression), a major focus of this book is "complicating" ideas about LGBTQ self-definition, and conceptions of love, appropriate relationships, and violence. The authors encourage researchers, service providers, and activists to move beyond stereotypical notions about the LGBTQ community, and to engage fully with its diversity, in order to provide valuable interventions, with the possibility of true change.
This focus on social change is a major strength of this publication, with the final five chapters dealing with challenging violence, and encouraging healthy relationships and communities. Programs located in Canada, the U. S., and Australia are highlighted, once again with inclusion of aboriginal North American peoples, and with attention paid to rural Australians. People living in remote areas have tremendous difficulty in accessing services and support so this is a really useful section.
Another way in which this publication piqued my interest was the good collaboration between researchers and service providers, which is not always apparent in multi-authored volumes. The chapters are well edited, and each contributes important learning, with consistently high quality writing and reasoning. I think this book could be used effectively in an upper-level undergraduate course about domestic violence, or in a graduate sociology, anthropology, or social work class. The volume is probably more suited for a specialty audience, and will be most appreciated by researchers and program providers.
